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In the middle of the Book of Revelation a female figure appears as a great sign in heaven (Rev.11.19-12.17).  She is clothed with the sun, peribeblēmenē, which could also mean that she was surrounded by the sun or enclosed within it.  She is the Sun Lady.  The moon is under her feet, and on her head she has a crown of twelve stars.  She is about to give birth to a child.  A monstrous red dragon, who is another sign in heaven, waits to devour her child.  The dragon’s tail sweeps one third of the stars to earth, and the woman’s newborn son is taken up to the throne of God and set there as the ruler of all nations.  The woman has great wings like an eagle and flees to the desert, where God has a place prepared for her.  
The archangel Michael and his angels then drive the dragon and his angels from heaven.  We learn that the dragon is called the ancient serpent, the Devil and Satan, the deceiver of the whole world.  The dragon is angry that the Sun Lady’s child has escaped, and so he goes off to make war on her other children.  These are described as the people who keep the commandments of God and bear testimony to Jesus, or maybe that should be ‘have the testimony of Jesus’.  There are many more details in the chapter, but we shall consider only these, since time is limited.  

First: why did I choose one short section of the most obscure book in the New Testament?  My reason for choosing this one section is that it is just one section.  So much writing and research about the Lady of the Temple has, necessarily, to range over a wide area and several centuries, crossing between cultures and languages.  With this text, we are more or less certain when it was written down, and we are quite certain that it was used and preserved by the first Christians.  There is less certainty about the original language; the Greek in Revelation is not good, and there are several things to suggest that the original was in Hebrew: for example, so many sentences begin with ‘and’.   

Second: the vision itself.  Before the sign of the Sun Lady appears, the temple in heaven is opened and the ark is seen in the holy of holies.  Now the ark had disappeared several centuries earlier - nobody knows exactly when it was removed.  Memory said that it had been removed in the time of King Josiah; or that it was taken to Babylon with the temple treasures;
 or that Jeremiah hid it and it would be restored when God gathered his people together again (2 Macc.2.7); or that it would be restored in the age of the Messiah, along with the fire, the menorah, the spirit and the cherubim.
  
The return of the ark in the vision, then, is a sign that whatever was destroyed about 600 BCE – the temple purges in the time of King Josiah, the destruction of Jerusalem by the Babylonians, and the scattering of the people – whatever was destroyed in 600 BCE was being restored.  The first temple is being restored, and this restoration includes the Sun Lady, returned to the holy of holies together with the ark.  Her son is taken up to the throne in heaven, which means that the temple monarchy is restored, and the dragon that devours the monarchy is driven out of the heavenly temple.  

Jesus had seen this vision.  When the seventy disciples returned from their mission, joyful that they had been able to cast out demons, Jesus said: ‘I saw Satan fall like lightning from heaven.  Behold I have given you authority to tread upon serpents and scorpions and over all the power of the enemy...’ (Luke 10.17-19).  When had he seen this?  Seventy is a significant number since there had been 70 sons of God, that is, 70 great angels, in the world of the first temple, and here they have defeated the offspring of the great dragon, the ancient serpent.  
There are many indications in the gospels that Jesus knew the visions in Revelation.  His parable of the angel reapers, for example (Matt.13.36-43) is very similar to the vision of the angel reapers in Revelation 14; and the so-called little apocalypse (Mark 13 and parallels) is a summary of Revelation 6, the vision of the seven seals.  The opening lines of the Book of Revelation say that these are the visions received by Jesus: ‘The revelation of Jesus Christ, which God gave to him to show to his servants what must soon take place...’  John the Baptist knew that Jesus had received visions: ‘He bears witness to what he has seen and heard, yet no one receives his testimony (John 3.32).  The meaning of the visions was revealed to John, when Jesus the Lord sent his angel to him.  In John’s gospel, this angel is the called the Paraclete, the Spirit of truth who teaches all things and helps the disciple to remember (John 14.26; 16.13).  

And at the heart of his visions, Jesus saw the Sun Lady giving birth to her royal child.  There is a memory of this vision preserved in the Syriac text The Book of the Cave of Treasures.
  When the magi travelled to find the infant Jesus, they followed a bright star within which they saw a Virgin, and her child was wearing crown.  But where is this Sun Lady in the rest of the New Testament?  Or even in the rest of the Hebrew Bible?    

The child of the Sun Lady is the Davidic king described in Psalm 2: he rules all the nations with a rod of iron (Rev.12.5).  This is a vision of the ancient king-making ritual, when the Lord set in Zion the king whom he had begotten: ‘You are my son, today I have begotten you.’ (Ps.2.7).  Psalm 110 also describes this ritual, but the lines with all the detail are now almost impossible to read.  The Hebrew word ‘your youth’ appears in the Septuagint as ‘I have begotten you’, which is another way of reading the same letters but with different vowels.  Psalm 110 describes - or rather, used to describe - how the king was begotten as MelchiZedek in the holy of holies, since the following verse declares: ‘You are a  priest for ever, after the order of MelchiZedek.’ 

There are several texts in the Hebrew Scriptures where the birth and enthronement of the king are the most likely context: for example, the unnamed voices in Isaiah that sing ‘Unto us a child is born, unto us a son is given, and the government shall be upon his shoulder...’ (Isa.9.6).  These voices are the heavenly host singing in the holy of holies, when the Virgin who has conceived a son gives birth.  So too Micah told of the woman about to give birth to the great Shepherd of Israel (Mic.5.2-4).  

But Revelation’s visions in heaven have their counterparts on earth.  Immediately preceding the vision of the Sun Lady in the holy of holies, there is an event on earth, which is the realisation on earth of the heavenly vision.  The seventh angel has sounded his trumpet, and the heavenly elders are singing to proclaim the day of judgement.  ‘The kingdom of the world has become the kingdom of our Lord-his-Anointed-One’ (Rev.11.15).  This is the day of the Lord, and the Sun Lady gives birth to the heavenly king.  

The Book of Revelation often has this double naming, the-Lord-and-his-Anointed-One or similar, but the two names describe one being: the-Lord-and-his-Anointed.  There is praise to the-one-who-sits-on-the-throne-and-the-Lamb (Rev.5.13); there are first fruits for God-and-the-Lamb (Rev.14.4); there is the throne of God-and-the-Lamb (Rev.22.1, 3).  In each case, the-Lord-and-his-Anointed is treated as a one being: the throne of God-and-the-Lamb shall be in [the holy of holies], and they shall see his face [not their faces] (Rev.22.3-4). 
This double naming signified both the human king becoming divine and the Lord taking human form.  In other words it indicated both theosis and incarnation, and the transformed human king who was also the Lord incarnate was called MelchiZedek.  The same double naming is found in the account of Solomon’s coronation in 1 Chronicles: ‘The assembly worshipped the Lord-and-the-king (1 Chron.29.20); and as if to emphasise the point, the Chronicler then says that Solomon sat on the throne of the Lord as king instead of David his father (1 Chron.29.23).  Thus the reign of the Lord-and-his-Anointed was established; but the psalms show that the language used for this mystery was birth language: the human king was begotten by the Lord and he was called his son.   

In Revelation 11—12, the kingdom of the Lord-and-his-anointed is established on earth and at that very moment, the Sun Lady gives birth to her royal child in the holy of holies.  Heaven and earth are one.  Jeremiah wrote: ‘A glorious throne set on high from the beginning is the place of our sanctuary’ (Jer.17.12); the psalmist sang: ‘The Lord is in his holy temple, the Lord’s throne is in heaven’ (Ps.11.4).  What Jesus saw in his visions and revealed also to John was the heavenly counterpart of his own ministry.  The patterns of eternity were working out on earth.  Perhaps we might say ‘were working out again’ on earth.  We are all familiar with the words: ‘Thy kingdom come... on earth as it is in heaven.’ 

When did the Lady give birth to her son?  Some early Christians linked the birth of the Lady’s son to Jesus’ baptism.  When Jerome was writing on Isaiah 11 he quoted this from a Hebrew Gospel which the Nazarenes were using: ‘And it came to pass, when the Lord was come up out of the water, the whole fount of the Holy Spirit descended and rested upon him, and said to him, “My son, in all the prophets I was waiting for you....  You are my first begotten son who reigns for ever.”’  Later in the same passage, Jerome quoted again from the gospel in Hebrew: ‘My Mother the Holy Spirit.’  This phrase was also quoted by Origen in his commentary on John and in one of his homilies on Jeremiah
.  ‘My Mother the Holy Spirit’.  The Hebrew Christians knew that the voice Jesus heard at his baptism was his Mother the Holy Spirit.  Further, in the western text of Luke, found in the Codex Bezae, the voice at the baptism speaks the whole of Ps.2.7: ‘You are my son; today I have begotten you (Luke 2.23), showing that Jesus was born of the Spirit at his baptism.  The Isaiah passage that Jerome was expounding says: ‘The Spirit of the Lord shall rest upon him’, but there is good reason to understand this as ‘the Spirit that transforms into the Lord’, rather than the Spirit that comes from the Lord.  Those who received this Spirit became the Lord. 

Further, Origen compared what Ezekiel saw by the river Chebar and what Jesus saw when the heavens opened at his baptism.  Origen had access to far more early Christian material than we do, and his claim about Jesus’ vision must be taken seriously.  What Ezekiel saw was the throne of the Lord that he, the son of a priestly family (Ezek.1.3), knew was in the holy of holies.  He saw it leaving the temple and arriving in Babylon.  The Hebrew of both these descriptions, in Ezekiel 1 and in Ezekiel 8-10, is almost impenetrable, but one thing is clear: he saw a Living One, ḥayyâ.  In half the instances, this is a plural, ḥayyot, and usually translated ‘animals’, but this vision is the Lady, the Living One, sometimes with a plural of majesty, leaving the temple with the cherub throne.  You will recall that when the Messiah restored the temple, there would once again be the ark, the Spirit and the cherubim.  Ezekiel saw the Spirit and the cherubim leaving the temple.  Jesus saw the throne at his baptism, and heard the voice of his Mother the Holy Spirit designating him as her son.  

Then Jesus went into the wilderness, and Satan cast doubts into his mind about his birth as the divine son: ‘If you are the Son of God...’, he taunted many times (Matt.4.1-10; Luke 4.1-13).  This was his battle with the ancient serpent, the deceiver.  Mark does not give the details of this battle with Satan; he simply says that Jesus was with the beasts and the angels served him.  Because he was alone in the wilderness, this must be what Jesus told his disciples, and he is unlikely to have told them this in Greek.  So he must have said he was with the ḥayyôt [the same ‘animals’ that Ezekiel has seen leaving the temple] and that the angels served him.  This is the other enthronement vision in Revelation: the Lion of the tribe of Judah, the Root of David - obviously royal titles - is the Lamb who is worthy to sit on the throne in the midst of the throne creatures, and then the angels serve him in worship (Rev.5.1-14).   

The vision of the Sun Lady and her son, and the vision of the sacrificed and resurrected Lamb being enthroned were visions that shaped the ministry of Jesus.  

Why, then, is the Sun Lady not in the Hebrew Scriptures?  The answer is: she had once been there, but has now left only echoes and shadows.  The Lady appears in Revelation when the kingdom is established on earth and the Lord-and-his-Anointed bring the day of judgement.  This is the very last prophecy in the Old Testament as it is arranged in the English translations: on the day of the Lord, said Malachi, the Lord would bring judgement on the sons of Levi (Mal.3.2-4) – the corrupted priests of the second temple – and then the Sun of righteousness would arise with healing in her wings (Mal.4.2).  Sun, šemeš, can be a masculine or a feminine noun; here it is feminine: her wings.  This is a prophecy of the Sun Lady returning on the day of the Lord, and yet I do not know of any English version that has ‘her wings’. 

She had once, in the time of the Davidic kings, been the Lady of the Jerusalem temple.  She was the Queen, or perhaps simply Queen or Wise One, malkâ, since the Hebrew root mlk can mean to reign as a monarch, or to give wise counsel.  This is Wisdom with her royal name.  In the Hebrew Scriptures there is a male deity, whose name is now read as Molek, but which conceals the word melek, king, used as a name or title.
  So too with Milkom, the god of Ammon, which is another name based on the word ‘king’.  I suspect that the Sun Lady had been known as Malkâ, Queen, along with all her other names.  

The description in Revelation 12 is how the Queen, or maybe simply ‘Queen’, Malkâ, was remembered: a winged figure, surrounded by the sun, crowned with stars and with the moon under her feet.  She had been the patron and guardian of her city.  The royal seal of Jerusalem was a winged sun, and the Lady had been represented as the winged sun at neighbouring Ugarit, albeit some centuries earlier, where she was the protecting presence over the king.  She was depicted as an eight-pointed star enclosed by a winged sun.
  

The refugees, who fled to Egypt after the Babylonians had destroyed Jerusalem, rejected the preaching of Jeremiah and said that their city was destroyed because the Lady had been abandoned.  They called her the Queen of heaven, and they had worshipped her with incense, wine and bread baked to represent her (Jer.44.19).  Such a Lady was worshipped by Jews in the south of Egypt, in the temple of the Queen of heaven at Syene.  And in the nearby Yeb temple, the original Hebrew worship had involved divine names with a feminine form [e.g. Anat- Yahu] and had involved only bread, wine and incense, but not animal sacrifice.
  

There was a cultural memory that MelchiZedek had brought out to Abraham the bread of the presence and the wine used for libations.  This was taught by R Samuel ben Naḥman, who lived in Palestine in the third century CE.  The text set with this teaching is Wisdom’s invitation in the book of Proverbs: ‘Come, eat of my bread and drink of my wine which I have mingled’ (Prov.9.5).  The cultural memory, then, was that MelchiZedek offered Abraham bread and wine from the Lady’s table.  

Another Egyptian Jew remembered her as Wisdom whose throne was in a pillar of cloud (Ben Sira 24.4), much as Ezekiel had seen her coming to Babylon in great storm cloud (Ezek.1.4).  In Revelation 11, she appears in the temple again after a great storm: lightning, thunder, hail and an earthquake (Rev.11.19).  There was a voice from a cloud in the gospels too: at the Transfiguration, a voice from the cloud spoke to the three disciples: ‘This is my beloved Son.  Listen to him.’ (Mark 8.7 and parallels); and Luke says that when Jesus ascended to heaven a cloud took him (Acts 1.9).  

The David king sat on the throne of the Lord; he was Immanuel, God with us.  He was the son of the Virgin.  This unnamed female figure was also known as the Queen, Wisdom, and the Lady.  She too had a human presence at court in the person of the queen mother, and this great lady, gebîrâ, venerated the Lady.  King Asa [about 900 BCE] removed his mother from court and cut down and burned the abominable image she had set up – one of he Lady’s tree symbols (1 Kings 15.10-13).  These were words chosen by the Deuteronomist, whose colleagues and heirs tried to remove all traces of the Lady from their story, or tried to discredit her in other ways.  
She survived.  When Juvenal, the Roman satirist writing at the end of the first century CE, wanted to make fun of a Jewish refugee woman in the city, he described her as ‘an interpreter of the laws of Jerusalem, a high priestess of the tree, a trusty go-between of highest heaven.’
  This could refer to the fact that she was homeless, living under the trees as did many Jewish refugees, or Juvenal could have known something of her religion.  There is also a curious ruling in the Mishnah in the tractate on idolatry, which says that any valuable object which bears figures of the sun, the moon and a dragon should be cast into the Sea of Salt.
  The sun, the moon and a dragon are seen with the Lady in Revelation 12, suggesting that this ruling in the Mishnah was directed against those who still venerated the Lady at the end of the second temple era, and depicted her in the way she appears in Revelation.  

Those who did not share the Deuteronomist’s view of the Lady described her as a bovine figure, just as Hathor, the great goddess in Egypt, had been symbolised by a cow.  Micah said her horns would become iron and her hooves bronze as she trampled her enemies (Mic.4.13).  A calf’s head surmounted Solomon’s throne (1 Kings 10.19).  She was also the lion Lady: Ezekiel described her as a lioness whose cubs became kings in Jerusalem (Ezek.19.19.2-9).  She personified her city, and the Song of Songs extolled her; her neck was the tower of David hung with shields (Song 4.4), she was fair as the moon, bright as the sun, terrible as an army with banners (Song 6.10); her neck was like an ivory tower, her eyes like pools in Heshbon by the gate of Bath-rabbim, her nose was like the tower of Lebanon overlooking Damascus (Song 7.4). 

The Sun Lady and her son were the Queen mother and the king in Jerusalem.  Her son was the Lord, and she was the Mother of the Lord.  Isaiah spoke of the Virgin who would give birth to the next king so that the house of David would survive the crisis in the time of King Ahaz.  ‘Virgin’ is a much disputed translation for ‘almâ, but the Jews in Egypt who translated Isaiah into Greek chose the word parthenos, virgin.  There must have been a cultural memory that this was the meaning of the word among the descendants of the refugees who had protested to Jeremiah and continued to venerate the Lady.  
The word ‘almâ means, literally, the hidden woman, or even the woman of eternity.  The Hebrew root means ‘conceal’ but also remote or ‘eternal’.  The hidden woman outside time describes perfectly the Sun Lady in the holy of holies, which represented the state outside time.  The hidden Sun Lady appeared again to give birth to her child. 

There is an interesting variant reading in the great Isaiah scroll from Qumran.  When Isaiah meets king Ahaz, and before he gives him the sign of the Virgin who will bear a son, he says to the king: ‘Ask a sign from the Lord your God’ (Isa.7.11).  But one letter in the scroll has been altered, either from an aleph to an ‘ayin or vice versa.  The ‘ayin version of the text is now the MT; but the aleph version says: ‘Ask a sign from the Mother of the Lord your God.’  I have heard this dismissed as an impossible reading, on the grounds that ‘mother of the Lord’ makes no sense.  But my question is: ‘No sense to whom?’  The Mother of the Lord was the Sun Lady who appeared again in the holy of holies and gave birth to the child who was taken up to the throne of God.   ‘Mother of the Lord makes perfect sense to those who were later known as Christians. 
The Sun Lady in the vision escapes to the wilderness and waits for the allotted time to pass.  This was the era of the second temple.  The red dragon then turns against her children.  In the final form of the vision, these people are the Christians, who keep the commandments of God and have the witness of Jesus - what he saw.  But there must have been children of Wisdom before they were called Christians.  ‘Wisdom is justified by all her children’ said Luke’s Jesus, and we are not sure what people he had in mind (Luke 7.35).  Further, said Jesus, Wisdom was warning those who had shed the blood of the prophets that their generation would be punished for what they had done (Luke 11.49-50).  This was Malachi’s prophecy: that the winged sun of righteousness would arise on the day of the Lord.   
It is possible that the Sun Lady’s other children were the descendents of those who fled when the first temple was destroyed, not by the Babylonians, but by King Josiah’s purges.  These people would have remembered her.  In Egypt, Philo knew far more about Wisdom than he could have drawn from the Greek Scriptures: for example, he said ‘The high priest is not a man but a divine Logos...  his father being God and his mother Wisdom, through whom [fem.] the universe came into existence.’
  
Was Wisdom the mother of the high priest?  This is what we find in the teaching of Silvanus, an early Christian text also found in Egypt at Nag Hamadi: ‘Wisdom summons you in her goodness, O foolish ones...  I am giving you a high-priestly garment which is woven from every wisdom...’
  Psalm 110 describes just such a birth and enthronement of the high priest MelchiZedek as he prepares to bring the day of judgement.  The key verse is now unreadable Hebrew, but it seems to describe a birth in the holy of holies ‘in the glories of the holy place’ or, as the King James Bible put it ‘in the beauties of holiness.’  This, I suggest, is what the vision in Revelation 12 depicts, and the Sun Lady was the Mother of Melchizedek, the name by which the Lord was known when he was in human form as the royal high priest.        

Josephus reported some strange phenomena in the temple, but he did not say in what year they happened.  He does, however, give the date: it was six days before Passover.  That date must have been significant.  At midnight the eastern gate of the inner temple court opened of its own accord; three hours later a great light shone around the inner altar and the holy of holies for half an hour; and then a cow brought to the temple for sacrifice gave birth to a lamb.
  This is what he had heard.  
Now these three portents sound very like the vision of the Sun Lady in Revelation: the temple in heaven was opened, which was the temple door opening of its own accord; the Sun Lady appeared – which was the bright light around the altar and holy of holies; and she gave birth to her son – which was the Cow giving birth to the Lamb.  Six days before Passover?  John says that Jesus was anointed at Bethany in the evening six days before Passover (John 12.1), and later that day he rode into Jerusalem.  A crowd came out from the city to proclaim him the King of Israel who came with the Name of the Lord.  Had the priests who were in the temple at night interpreted the phenomena and sent word to Jesus that the time had come for the kingdom of the Lord and his anointed to be established on earth?  
John gives a careful description of Jesus’ entry into Jerusalem, with more detail than the synoptic accounts.  People in Jerusalem - those who had heard of the strange phenomena in the temple the previous night, perhaps? – took palm branches and went out to meet Jesus and acclaim him as the one coming with the Name of the Lord, the King of Israel (John 12.12-15).  Jesus accepted this acclamation and rode into Jerusalem on a donkey, the animal ridden by the ancient kings.  John recorded that this fulfilled the prophecy in Zechariah 9.9, which promised that the King, the Righteous One and Saviour
 would come to the Lady, the Daughter of Zion, the Daughter of Jerusalem, and she would rejoice.  John also recorded that Jesus’ disciples, presumably those who did not know of the temple phenomena, did not at first understand what was happening (John 12.16).  
The earliest picture of the Lord establishing his kingdom is found in the poem that is now called The Blessing of Moses (Deut.33).  I say ‘now called’ because Moses detaches very easily from the poem, and it reads better without v.4a, the only line that mentions him.  This poem was probably one of the many ‘Wisdom’ texts that were reworked in the second temple era to emphasise Moses and the Law.  The key line in the poem is: ‘Thus the Lord became King’ (Deut.33.5) and then he gave oracles to each of the twelve tribes assembled before him.  The first part of the poem describes how he appears, and who appears with him.  But she has disappeared from the present form of the text.  
In her place is the rather extraordinary flaming fire at the Lord’s right hand, or perhaps it means ‘fiery law’ in his right hand.  Ignea lex is how the Vulgate translated the word.  The entire Hebrew text is now fraught with problems.  This is the RSV of v.2:

The Lord came from Sinai, 

and dawned from Seir upon us;

he shone forth from Mount Paran,

he came from ten thousands of holy ones,

with flaming fire at his right hand.  

The first half of the verse is sunrise imagery - dawn, zāraḥ, shine forth, yāpa‘ – but the second part conceals the Lady.  ‘Holy ones’ is in fact singular, qdš, holy one, which I suggest was originally Qudshu, the Holy One; and the parallel word in the last line is that mysterious flaming fire.  This, by a small stroke of the pen, becomes Ashratah, the Lady.  [’šdt becomes ’šrth].  The Blessing of Moses is an ancient poem that originally described how the Lord became king, when he dawned in bright light with the Sun Lady – Qudhsu/ Ashratah - at his right hand. 

A few moments ago, I asked the question: Where is this Sun Lady in the rest of the New Testament, or even in the rest of the Hebrew Bible?  This is one of the many places where she used to be in the Hebrew Bible.  In the New Testament, she is also concealed.  John, for example never names the mother of Jesus as Mary.  She is simply called ‘the mother of Jesus’, leaving open the possibility of his characteristic ambiguity.  The mother of Jesus was present when he turned water to wine (John 2.3) and the mother of Jesus was at the cross (John19.25-27).  
Further, in the resurrection appearance by the Sea of Tiberias, the disciples bring in from the sea a net full of fish: 153.  Why 153?  There has been endless speculation about this number, and I now add my own.  John and his community used gematria, Hebrew letters used as numbers.  The name of the beast in Revelation 13.18 is 666, Nero Caesar.  The number of fish, 153, is the sum of the letters in Children of [the] Queen, BNYMLK’.
  Jesus’ disciples were to gather in the children of the Lady whom the dragon attacked. 

The red dragon was the second temple establishment, whose leader was ‘the wicked priest’ of the Qumran texts.  This was his current manifestation.  John makes it clear that the Jerusalem establishment, and especially the priesthood, plotted to kill Jesus.  The red dragon sought to devour the Sun Lady’s child.  But he was raised up, which for John meant both that he was crucified but also that he was taken up to glory.  Then the dragon persecuted the other children of the Sun Lady: the Jerusalem establishment persecuted the Christians.  They met behind locked doors for fear of the Jews (John 20.19); Saul of Tarsus began a campaign against them (Acts 8.1-3); Herod laid violent hands on the church, and they were scattered (Acts 12.1-3).  The beast did the work of the red dragon (Rev.13.4), and in the mid-second century Justin accused the Jews of precisely this: 

You curse in your synagogues all those who are called after him Christians, and other nations effectively carry out the curse by putting to death those who simply confess themselves to be Christians.
 

The vision of the Sun Lady concerns the restoration of the first temple.  This is why it is so important to recover the world of the first temple, so that we can recognise the crucial elements in the New Testament that were signs of the restoration.  
What I have proposed is a hypothesis, but it does make sense of a great deal of the evidence that is otherwise only fragments.  The Sun Lady was the Mother of the Messiah who had been driven from her temple and replaced by the harlot.  Only when the great harlot had been judged and destroyed could the Bride of the Lamb return, and here we glimpse another aspect of the ancient monarchy.  The Lady was the eternal Mother of the kings, and so she was the spouse of one king and also the Mother of the next.  In Revelation she is also called the-Spirit-and-the-Bride, that double naming which characterised Temple discourse, and she gives to the thirsty the water of life (Rev.22.17).  And this is why the Hebrew gospel had Jesus describe his Mother as the Holy Spirit, and the Book of Revelation depicts her as the winged Woman clothed with the Sun who gives birth to the Messiah.   
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